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DR. T. C. CHAO 


Dr. Chao was one of the speakers at the Peking Conference last March. His speech is te- 
corded in the April 16 Tien Feng under the heading Remarks by Brother (T'ung-tao) Chao Tzu- 
ch' en. The title Brother is given only to laymen, all ordained men who spoke at the Confer- 
ence are referred to as Pastor or Bishop. This then seems conclusive evidence that T. C. Chao 
is no longer considered as a priest of the Sheng Kung Hui. In August 1952 we reported on the 
authority of Hsieh Chin magazine that Peking Bishop Timothy Ling had suspended T. C. Chao’s 
clerical privileges, dismissed him from all responsibilities in the North China Diocese, and 
asked the House of Bishops to take away his clerical orders. The House of Bishops evidently took 
the action asked of them, and although Dr. Chao was somewhat rehabilitated at the time of the 
Three-self Conference in Peking in 1954, his clerical orders have evidently never been restored. 
In view of this Bishop K. H. Ting's protestations that all reports in the Western world of T. C. 

hao having been under fire or having experienced any difficulties were completely false, seem 
y puzzling. 


The speech was about Religious Freedom. He says that this freedom is closely associated 
with tolerance, or the sense of respect for the faith of others which characterizes the churches 
in the Three-self movement. This is in contrast to the churches of the West, which from 325 
A.D. on always have tried to coerce people's faith into a uniform pattern. 


**Some of our international friends are suspicious of us, and think that our freedom of belief 
is false. They think, if the Chinese Church has freedom of religious belief, why does it only 
speak the words of the Chinese Government, so that we never hear the ‘prophetic note’ of oppo- 
sition or condemnation? This is because they do not understand the situation in New China. 
Actually there is no act or policy of the government led by the Communist Party and Chairman 
Mao which is in opposition to the highest ethical teachings and to Christian teaching. The 
Communist Party constantly conducts criticism and self-criticism, and makes stringent ethical 
demands upon itself, and the Government which it leads demands and hopes that the people will 
also criticize. I solemnly state that in moral issues and in regard to the establishment of a 
socialist society we are entirely united with the Government - the Government serves the people, 
and we also to the best of our ability serve the people. If the Government should do something 
wrong, morally wrong, such as oppressing or injuring any one, the people themselves would 
severely criticize it. The people have liberty to do it, and we in the church as a part of the 
people have the right, the responsibility and the freedom to do this. The reason we have not 
opposed or condemned the government is because it is a good government. We have the pro- 
phetic note, we espouse social justice, condemn war, and uphold world peace, this is our pro- 
phetic note 


He then asks what kind of freedom che Free World' has, and refers to the Christian Cen 
tury editorial Missions in the Cold War“, to the alleged persecution of Willard Uphaus by an 
American court, and to the detention of Chinese students in America, as indications of the lack 
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of liberty in America. He hopes that his own son will be allowed to return soon from e 2. 


„Many American Christians know me, and I know that they uphold the right; I beg of them 
that they will help my son and his family to return soon. 


perhaps it is the perverted rumors that have been circulated in the West about me that 
have made my son anxious and unwilling to return. The World Council Secretary Visser ‘r 
Hooft wrote to me in 1949, saying that some people were reporting that I was a Communist, 
and he was trying to combat the rumor. Then at the time of the Three-anti Movement () 952) 
the situation suddenly changed, and I was described in the West as a ‘hero of the faith.’ But 
Rev. Forbeck of Norway has taken many pictures of me which prove conclusively that I have 
been completely free. Then a few days ago one of our honored visitors Bishop Manikam of 
India came to my house for a visit, and told me that there were many wild rumors about me in 
the West. What he said agrees with what Rev. Wallace Merwin, a Presbyterian missionary with 
many years experience in China, said of me in an article entitled Can the Chinese Church 
Survive? He said in this that I was not able to make a confession satisfactory to my perse- 
cutors, the church took away my orders, and I was placed under house arrest. Yesterday a 
Communist, today a persecuted hero of the faith - what an impossible change. 


Today the Chinese Church has freedom, and I likewise have freedom, let me repeat it, 
today I have freedom of religious belief, personal freedom, freedom of speech, thought and 
publication, and freedom for research in the Seminary, more than I ever had before. In the 
formet Yenching School of Religion I was paid by American money, and I was very unhappy. I 
wanted to take full responsibility for the work of the School, but the American president would 
not listen to my proposals, and always managed to evade the issue. In 1947 I went to America, 
and there also no one had any interest in my proposals. On behalf of Americans I was conduct- 
ing a school which was not suitable for China. Did I have freedom then? At the same time | 
was occupying the only chair in the School which was endowed by American gifts, the chair of 
Philosophy of Religion, under the stated condition of ‘defending the faith. Did I have freedom 
then? Now it is altogether different. I eat the Chinese people’s rice, the rice of my own 


family. I do not have to support any institution, and my proposals receive serious considerati : 


Still more, I am not under compulsion to put a horse’s mouth on a cow's head in order to occupy 
a professional chair. Now I, as well as all Chinese Christians, have complete freedom of reli- 
gious belief. 


I have much to say, more than I could say in three days. But I want to say that one’s indi- 
vidual freedom, the freedom of a small number, nominal freedom, is not enough. Freedom 
must go from bottom to top, it must be the freedom of all the people. Brothers and sisters, we 
must preserve our freedom, and also preserve the freedom of other people, and that is why we 
must respect each other’s faith. The Three-self Patriotic Church is a free church, in which we 
must unite, and, living a life of faith which gradually puts itself on the right wack, create for 
it a glorious future, bearing witness to the truth. We have freedom, we have complete freedom; 
our duty to Christ is to love men in a practical way, in practice, and again in practice. 


It is to de noted that though he calls the rumors ‘‘perverted’’, he does not deny any of them. 


And at least one foreign visitor to Peking in the days between 1952 and 1954, on asking a church 
leader there for an appointment to see T. C. Chao, was told with perturbation that that was im- 
possible. So it is still not clear just what Dr. Chao is trying to say in these remarks. 


THE PEKING CONFERENCE 


We now have copies of Tien Feng magazine for April 16, 30, May 14 and 28, and June 25, 
and they report in a great deal of detail what took place at the Peking Conference March 15-23 
of this year. We reported in the Bulletin for October 18, 1954 that the 1954 Conference set up 
a Three-self Committee of 138 members and a Standing Committee of 42. Those two commit- 


tees have been continued, with the following changes in membership: Miss Yuen Mo-en has been 


dropped as being an enemy of the Three-self Movement, and T’ ang Shou-ling’s resignation has 
been accepted. The following 13 were added to the whole committee: Bishop Shen Tzu-kao, 
Sun Han-shu, Chang Pe-huai, Chester Miao, Miss Tso Fu-ju, Yen Chia-le, Pi Yuin-ch’in, 
Ch'ien Tuan-ch’in, Ts’ai Wei-wen, Ch'uan Ch’en-hua, Li Fang-yuan, Wang Tsung-ch’eng, 
Ch'en Shan-hsiang. The following four were added to the Standing Committee: Tso Fu- ju. 
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. p'ei-yung. Yen Chia -le, Li Chao-huan. Miss Tso and the two preachers Yen and Ch'ien 


are all from the Little Flock, and Ts'ai Wei- wen is from the True Jesus Church. This gives 
these two indigenous denominations more representation , and especially in the case of the 
Little Flock will help to keep them in line. Miss Pi Tuin-ch' in is head of a retreat center in 
Peking called the Hsiangshan Ling Hsiu Yuan (the place where the evangelist John Sung died, 
an offshoot of the Bethel Mission in Shanghai). 


The Conference began with Y. T. Wu's report, and then several days were spent in small 
group discussion of it. Afterwards they came together and heard reports from various delegates. 
Many of these reports have church news in them of considerable interest. 


Methodist leader K. K. Hsiao from Hankow told how the churches of the Wuhan cities rallied 
to fight the flood in the summer of 1955. Every church (except one or two in places inconven- 
ient to use) was filled with refugees. One church member was among the six honored as martyrs 
of the flood, and a Christian doctor Li Ch’i-hsun was honored for his tireless services. As an ex- 
ample of his spirit, Hsiao tells us that one day the boat in which he was approaching the hospital 
(all the streets were flooded then) tipped over, and he had to swim to get to the second floor 
balcony and pull himself in. Nevertheless, since an emergency operation was immediately re- 
quired, he set right to work, and it was hours before he had time to change his wet clothes. 


Bishop Wang Shen-ying of Shantung reports: ‘‘During the past year four different churches 
have held regional conferences in Tsinan, and two of them have had ordinations. The Shantung 
Synod of the Church of Christ in China held its 12th regular meeting, the Shantung Diocese of 
the Sheng Kung Hui held its 20th regular meeting, the Chinese Independent Church held its 10th 
regular meeting, and the Shantung Conference of the Methodist Church held an enlarged district 
superintendents meeting. He points out that Shantung has especially suffered from the fighting 
that has taken place in the past 20 years. As for his own church, there had been four different 
bishops during that time, and some country churches had not been visited by a bishop for 20 
rs. At the end of 1953 when I arrived in Shantung, I resolved to visit every church, and I 
e now done so, some country churches as many as three times. Most of these country churches 
ere closed during Land Reform, but they are now all reopened, and pastors carry on regular 
services in them all. Last year before Easter I took Diocesan Secretary Hsu Chang-tai and 
visited more than ten churches, covering 1600 li, most of it either by walking or riding a bicy- 
cle. This fact in itself shows the peaceful conditions in the New China. In the old anti-revo- 
lutionary society Shantung like many other provinces was filled with bandits, so that such a long 
journey in so short a time would have been impossible to imagine. Even if you could have got- 
ten away with your life, your bicycle and your clothes would no longer have been yours.“ Every- 
where he visited the local officials, and found them uniformly polite and helpful. Other 
churches have found the same conditions. The Church of Christ in China has reopened more 
country churches in Shantung than we have, and Bishop Kaung visited, reopened and repaired the 
Methodist Church in Taian, a place which had been abandoned for several years. He closes with 
the prayer that in the New China the church may witness to its Redeemer in such a way as to 
glorify God and serve men. I am willing to put my weak hand to the plow, and go forward 
with my brethren. 


Sun Han-shu, a professor in Nanking Theological Seminary, formerly with the North China 
Theological Seminary, which had moved from Shantung to Wusih, told the Conference how 
union was working out in the Seminary. One fundamentalist professor had told him recently, 

I joined the union in order to fight for fundamentalism. Sun admits that he had had the same 
idea, he had joined the union in order to be a lighthouse for the gospel. Thus there was 

then lacking mutual confidence, we could not share with each other, what unity there was was 
only polite recognition. But our foolishness and pride was gradually melted down by the ligt of 
God’s truth, and we came to see how precious was the humility that regards others more than one- 
self. Our differences still continue, we interpret the Bible differently, some laying more stress 
on the truth of Christ's redemptive work, and others on his teaching and works; similarly in 
spiritual experience, one man finds satisfaction in quiet meditation, and is even ready to pray 
sitting down; another must kneel down, pray audibly, and weep, in order to get any consolation 


erences were at first a real hindrance to union, but finally we came to realize that these are 
y differences of spiritual gifts from the same Lord. We being many are one loaf, one body. 


17 his prayer; and again in practical service one man is more active than another. All these 


